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Portrait of a Liberation Scholar

By John Henrik Clarke

 

Almost from the beginning as a child I started to raise essential questions inside myself about the things I
observed, and about the things people declared "true" and literally dared me to question. These who would
impose the "truth" on me had no control over me when I was alone. I would question their truth and keep
my conclusions to myself. I did not argue with them about what I thought or felt because I never gold
them. I lived inside myself seemingly forever and hoped for the day when I could speak my mind.

 

Essential Questioning

The earliest and most persistent question that came to my mind while growing up in a strict Baptist
household and a very religious family was why do we use God to excuse so many man-made things, so
much man-made misery? People in my family, community and race attribute to God a lot of things which
are ungodly, and then claim that God will straighten them out in the by-and-by. We seem not to want to
understand that God did not mess things up in the first place. We have made a folklore out of this limited
view of God and out of God-dependency as a spiritual necessity when we gave up on ourselves or others.
We say that we have done all you can for them and then leave them alone. God will fix it by-and-by. Why
must God fix something that God did not initiate and did not cause? What kind of God is this, or, more
precisely, what kind of faith is this?

I believe that if God was merciful enough to give you a brain, two functioning hands, and two legs where
you put one in front of the other, then God has given you the facility to take care of yourself, to be
responsible for your actions and for what happens to you. This is as self-evident to me as abilities to taste
and to distinguish between a flower and an ear of corn. We use God as an excuse for not taking
responsibility for our lives. This was not an anti-God argument. We have drawn the wrong conclusions from
religion. Instead of being a source of liberation, our religions have become psychological traps. It is ironic
that people have to leave religion as it was (and still is) practiced in order to understand and appreciate its
meaning and to enjoy its benefits.

While in Baptist Sunday school, I began to look at the images they presented of God�that God was all
loving, and that God was universal. If these claims are true, why do some people work very little and have
so much, and why do others work so hard and have so little? If he is merciful, show me the mercy in this
case? As a child, I could not ask these questions externally because I would be slapped down and it was
impolite. I would be called "child of the devil."

Something grew in me early that I would have to grow to adulthood to understand. I am as religious as
any person on earth and I had something that was above religion�spirituality! I was spiritual and that
spirituality is the big umbrella under which religions function and out of which religions came. To be truly
spiritual makes you a part of all religions without having to adhere to the mythology in any of them. But
while growing up I had to brood and keep these impressions to myself. I had not worked out the images of
all those white angels, a white God and white saints. I could not understand how of all the people who died
down through the years, why not a single black or brown person got into heaven? Heaven was snow-white
and even the devil was red.

What I grew up brooding over and confused by were the millions of impressions, ideas, and beliefs that see
myself and my people outside the context of history. It appeared that we had no place in history, no place
in religion, had contributed nothing to civilization and, therefore, could not exist or be acknowledge as of
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value as human beings in the present. This is what drove me to study history seriously and at an early age
in my life. After reading the Bible my curiosity led me to encyclopedias, almanacs, and out of town
newspapers. I used to even read movie magazines. Since I had good memory, I could remember the
names of all of the movie stars, as well as the names of the stars' wives. This was pure nonsense and
rubbish of no meaning to black people or to anyone else. Devoting my mind to nonsense occurred in school
as well. Because I was a good student, I had to memorize all of the state capitals. I had to ask essential
questions inside myself amidst a clutter of irrelevant information that those around seemed to think
important.

When it became apparent to me that I wanted to do more serious reading, I left "Jim Crow" Columbus,
Georgia, when I was eighteen. There was very little to hold me since my mother had died in 1922 when I
was about seven. She was from the Mays family out of which came the famous baseball player, Willie Mays.
My father's income was not enough for us to survive on. So she earned extra money as a washerwoman
taking in white people's laundry. She did whole bundles from one white family for one dollar�wash and
iron. Sometimes they would throw in the soap. Now, these same white people would call us "lazy people"
on welfare. Yet for 300 years during our slavery and during "Jim Crow," white people were on welfare, and
we paid for it.

After my mother nearly worked herself to death, I will never forget seeing her in that racially segregated
hospital. The hospital was totally inadequate and it stank, literally stank. No one deserved to be put in such
a place. But there she was, a beautiful woman, dying needlessly because whites denied us access to
adequate hospital facilities. She died from pellagra, a disease caused by insufficient diet. It was bad enough
being poor, but it was far worse being regarded as so utterly worthless as not even to deserve to be alive.

My mother was a beautiful quiet woman, who loved all of her children and tried to keep it a secret that I
was her personal favorite. She told me so on her last day in the hospital. I knew that she would never
come home. I hate hospitals to this day. Despite our short time together, she and two other women helped
me to form a positive concept of myself. Besides my mother, there was my great grandmother who
witnessed the last slaves bought over from Africa, and finally there was my fifth grade teacher who taught
me to believe in myself. I feel the presence of those three women even today.

My mother's death was not the only event that prompted me to leave the South. There was my own
circumstance. After my mother died. My father went back to Union Springs, Alabama, chose another wife,
and returned to Columbus, Georgia. I finished grammar school, and then I had to work because my family
needed my financial support. Our poverty did not care that I was a good student. My jobs were to haul
wood and take breakfast to my father and his co-workers. He worked in a brickyard where the men had to
go to work very early. I would go to their houses, take their breakfasts to the men, and then go to school.
There were six men. At the end of the week, I would get five cents from each. So I made 30 cents a week.

I was fortunate to be able to go to school at all. Only one child in each family living outside the city limits
could go to the city school because you had to pay $3.75 for a book fee. My father only made $12 to $15
per week and we needed every penny of it. So I was the one chosen from my family. All of my brothers
and sisters believe to this day that they should have been chosen to go to school. For example, the last
time I saw my brother, Alvin, in Detroit, we were eating together and I answered a question for his wife. He
said smugly, "my brother went to the city school"�meaning that I had a terrible advantage over him.

I read as much as I could by picking up books from the white people I worked for and by borrowing books.
Most of these white people had books for decoration and had not read them. I would go to the public
library as if I was on an errand for a white person. Blacks could not use the library at the time. I would
forge their name to take books out. My experience just calls to mind that the story has yet to be told of
what black people in the South did in order to survive. We lived in an atmosphere tantamount to Nazism
right here in the U.S. I swore that I would get out of the South when I could. Eighteen years was long
enough.

 

Being "Taken In"
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Miss Roselee took me in. She was a maid and cook in one of the white homes that I did chores in. I went
to Miss Roselee and stayed there for four years. She had an old boarding-house that was an undeclared
house of prostitution. That did not faze me because the ladies were nice to me and gave me school, lunch
and church money. "Taking in" was a custom and substitute for adoption among blacks in the South.
"Taking in" a young person was part of our humanity that we then took for granted and has now passed
from us unnoticed. This was part of our extended family practices. But now extended families can no longer
afford to do this for economic reasons.

We have not discussed "taking in" and other indigenous customs as part of how we survived. How is it that
people would just take in a child with no paperwork and raise that child as their own straight up into
manhood or womanhood, ask no questions, and not be compensated in any way? The people who explain
blacks to white people have ignored our customs, and the things we did to survive and, in doing so, have
done black people a great disservice. Clearly, I was better off "taken in" at a house of prostitution than I
was at home because of our poverty. While "taken in" I was able to go to school where I completed the
eighth grade.

I traveled by boxcar to Chicago in an unsuccessful attempt to get into the World's Fair in 1932. If you did
not know anyone in Chicago to stay with and had no money, the police would not let you enter the city. I
found myself back on a freight-train and on my way to Jersey City�a nickel ferry ride from New York City.
I have lived in New York for over 50 years. What attracted me initially was the opportunity to go to WPA
school at night. It did not matter then whether or not I graduated from high school. What was important to
me was that I could read anything I wanted and as much as I could and could question anyone. My
readings and associations led me to further questioning.

 

Radical Associations

I was immediately drawn to radical elements. They were the only ones who acknowledge our plight and
attempted to do anything about it. I became active in the Young Communist League. I was never a
member of the Communist Party, contrary to what many believed. As a matter of principle, if I had been a
member of the Communist Party, I would have said so unashamedly. I was active with radicals who were
committed to doing something. This is where those who claimed that I was a communist got mixed up.
There were communist-sponsored activities where non-communists like myself were more effective and
more active. For example, I was active in the Scottsboro and Angelo Herndon cases as a young street
speaker and fundraiser. I was at the rallies and did things automatically.

My first act with the Young Communist League was to prevent Henry Winston and family from being
evicted from their Lower East Side apartment. The law was written in such a way that if you are evicted
and someone put your things back in the house, the marshal had to wait another thirty days to give you
another eviction notice. In three days you could find another place to stay. So I was head of a group of
young Turks who put their furniture back in the house. Henry and I remained friends, though we had some
strong disagreements about Marxism.

When Henry wrote his book, Strategy for a Black Agenda, I was the only one to raise the question of
whose black agenda? I had arrived at an important position in the 1930s�a position that has been verified
by events in the communist world today. Communism and socialism were not monoliths to be applied in the
same way in all nations. Each country will have to approach socialism based on its own needs and
character. Poland is a good example. No matter how communist Poland becomes, they are going to remain
Catholic. You can say religion is the opiate of the people and I might agree with you, but that will not
change anything. Poles are going to remain Catholic. You can declare that Russia is an atheist nation all you
want, but there are going to continue to be millions of religious people in Russia, including 30 million
Moslems. I told Henry and other communists that they had to work from reality, not their ideological
declarations. So if black people become socialist, we become Baptist socialists, Methodist socialists, holy-
roller socialists, Father Divine socialists, and Moslem socialists. That is reality.

But a more telling critique of the left is in the study of African tribal societies�a study that Karl Marx
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missed. It is very clear that African tribal societies have successfully functioned for their people far longer
than any nation devised by European thinkers. These tribal societies in their structure and administration
were fundamentally socialist. They were socialist not only before Karl Marx was born, but before Europe
was born. They did not wait for someone to ordain them "socialist" and say that they were "socialist." They
never said once that they were socialist�they did not have to. Examine African tribal societies before they
were interfered with by foreigners. There is nothing in socialism that they did not have. Africans had the
purest form of socialism that ever existed on this earth.

So I have no problem with socialism if you take it from its African universal base. But if you take it solely
from its European base, then I have an extreme problem with it. Then it is still based on the assumption of
European dominance of the world. What European ideologies of the left and right do not understand is that
they assume continued European dominance. They believe that, if the world is to be socialist, it will be
socialist under European dominance. If it is to be capitalist, it is to be capitalist under European dominance.
I have problems with both assumptions. In contrast, if Africa had built its own enduring socialist societies all
over the continent, it would be evident by no network of jails, no psychiatrists, no orphanages, and no old
people's homes.

All of the social services we in the West have built outside the family would exist inside the family if the
West had any kind of humanity. African tribal societies were far beyond where we in the West are right
now and beyond where we say we hope to go. So it is time to examine what Africans had as a basis that
we still need. Clearly we need to stop calling African societies "primitive." If they were primitive, why is it
that their social order came before and has outlived every form of government and social order that this
alleged Western civilization has ever devised? The key to all of our salvations as a people here, in Africa,
and in Europe may be in the social wisdom of African tribal peoples.

 

Harlem Street Speakers

When I came to New York I first learned of the Harlem "street speakers." I do not know of any other place
in the country where there was this tradition. The "street speakers" were men who stood on street corners
expounding on the topics of the day. They had to be knowledgeable, relevant, good speakers, and able to
hold their own, because their audiences were not passive. People would speak up from the crowd, and boo
them away if they were outdone. The speakers on Lenox Avenue were considered to be the junior or
"undergraduate" speakers. The Speakers on Seventh Avenue were the senior graduate speakers�the elite.
You had to speak first on Lenox Ave. And could do so for years before you could get to Seventh Ave.

On Lenox Ave. there was Ras DeKiller, who I believe became the role model for the street speaker in Ralph
Ellison's book, Invisible Man. On Seventh Ave., Arthur Reed was king and trained a young man named Ira
Kemp. He sold dresses made by his family from door to door. Ira Kemp became the king of street speakers.
Also on Seventh Ave. there was a young Dominican named Carlos Cook�arrogant as hell and a good
speaker. Unknown to the audience, Cook's people owned brownstone houses in Harlem and were slum
landlords. I coined the phrase "Carlos Cook is a crook." When he saw me in his audience, he would start
blasting away, "we got to get rid of the traitors in our midst." When I would say something, he would turn
towards me and say that "this man is a disgrace to the skin he wears." I was the only one to say that
Carlos Cook was a hustler. Nonetheless, he was a very effective speaker and had a segment of the Garvey
Movement in his following. Unfortunately, Cook and his Garveyite following misinterpreted Garvey. Carlos
Cook passed on about 10 years ago.

 

The Harlem History Club

My formal introduction to history began in Harlem in the 1930s. I was active in the Harlem history club at
the Harlem YMCA under Willis N. Huggins. I was fortunate enough to have met Arthur Schomburg and
remembered reading his famous essay "The Negro Digs up His Past" while I was still in Georgia. I can say
that it was Arthur Schomburg who taught me the interrelation of African history to world history. Willis N.
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Huggins taught me the political meaning of history. I would go to the lectures of William Leo Hansberry on
the philosophical meaning of black history. The Harlem History Club was literally a graduate level history
department with some of the most important figures in black history fight there in the middle of Harlem. I
learned all that I could.

Some of the club's publications would include John G. Jackson's and Willis Huggins', "A Guide to the Study
of African History." In this work, the references on Africa alone made it an important contribution. Besides
his essay "The Negro Digs up His Past," Schomberg wrote a book entitled The New Negro. Huggins and
Jackson later wrote an Introduction to African Civilization. I was being introduced to material and books I
had never seen or heard of before. This would lead me to read more deeply. It might surprise you that
H.G. Wells' Outline of History, despite its white supremacist views, is a good outline of history. It led me to
read other works in history like Spingler's Decline of the West and the early works of Will Durant�the
seven-volume Story of Philosophy.

John G. Jackson's works still have a great influence on me and this is evident in my inquiry into the role of
religion as a force in history and the African origins of the legend of the Garden of Eden. He was one of the
earliest scholars who attempted to separate myth from truth in biblical history. See his book Pagan Origins
of the Christ Myth as well as his pamphlet Christianity Before Christ�later made into a book. His writing
indicates that in some cases biblical stories were not true and were not meant to be true. The bible was
meant to provide fables and myth to illustrate the truth. If you understand the truth from the illustrations,
the bible has done what it was meant to do. For example, the story of the Exodus is told to illustrate that,
at a given hour, God will come to the rescue of his people. It is a story on the ultimate goodness of God to
rescue his people in their most desperate time. If you have real faith in yourself and God, the story is
nothing more than that and has served its purpose.

Of particular value to me were William Hansberry's "Sources for the Study of Ethiopian History" and the
writings of Charles Seiford, especially his unpublished "Who Are the Ethiopians?" In addition to the historic
readings, I enjoyed a lot of good general writings such as the early fiction of Richard Wright. In fact, my
writing style has been influenced by the white writers such as Sherwood Anderson, Ernest Hemingway,
James Joyce, and other great writers who tried to take their writing into other dimensions that otherwise
would not have been.

 

Dedication

I appreciate people with insight, white or black, who have looked for the fifth side of a four-sided square.
This is what I have learned from writers who write well and thinkers who think well. Many young people,
and older ones as well, have not developed the sense of challenge to seek out and find other people who
do things well. We can all benefit from being exposed to the masters and respect the fact that what they
do is something well done. Unfortunately, many scholars and writers today do not see the standard that
they have to move up to. I am clearly partial to the works, writings, and thinking of our people's freedom
movement, but I have no hesitation in going outside the movement to get any truth, idea, or theory that I
think will add to what I have learned from my own people.

The writers and scholars in the Harlem history club were good writers and scholars, who were dedicated to
their people and to history. They had little comfort or financial advantage. Being scholars meant that they
had to pursue their work and live with economic uncertainty. There was uncertainty in their personal
relations as well. They were expected to be ordinary men with ordinary interests when they were in fact
extraordinary in who they were and what they did. They were not masochistic, yet many of them suffered
at the hands of their wives, children and friends. Despite lack of support and misunderstanding from those
closest to them, they stuck to what they set out to do as men of dedication.

The necessity for dedication was expressed some years ago by an Englishman named Edmund O'Brian. He
said "thinking is at its best when you make a priesthood out of duty." A writer could not do his best work
before he understood the priesthood of his endeavor. You cannot express ideas well externally until you
have made sense of them internally. All of the external material measures of success do not motivate or
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really reward the dedicated scholar. I know O'Brian's point well. My deepest disappointment has not been
financial or for the years that I could not get a teaching position. My disappointment was in the lack of
support from the two women I married.

 

Teaching

For years I could not get a regular teaching job. I taught in high schools, in the community, and in odd-ball
places in the Depression years and after I came out of the Army in 1945. I did odd jobs for almost 20 years
to support myself, my family, and my historical studies and research. Finally, in 1949, the administrator at
the New School for Social Research had to fund an African Studies Center and I was allowed to give
courses in the community. Later, I became head of the heritage teaching programme for Haryou Act, the
first anti-poverty programme in Harlem. Then I was training head-start teachers at New York University.

All of these positions were on soft money lines. When the grant ran out, the job ran out. I could get those
kind of jobs. I became known for my radical approach to teaching and as a teacher who documented things
and proved my points. Sometimes I would work in the bank at night to supplement my income. Then
James Turner expressed an interest in me coming to Cornell University and the black and Puerto Rican
students at Hunter College wanted me to develop their curriculum as well. I was making a little money then
as a consultant for CBS and was not ready to teach yet. So I told the Dean at Hunter College that I would
do two courses for $15,000 thinking they would tell me to go to hell. They accepted. To my Surprise I was
hired at Hunted College and, for the first time in my life. I was paid $15,000 per year to teach two courses.
The students told them to hire me and this was not a time when administrations ignored their students'
wishes.

 

Research Topics

If I were able to direct a new generation of students in historical studies, I would have them do a number
of studies that are not being done. We need to see general studies as well as detailed specializations on the
peoples and cultures of the world. The work on Africa, Asia and Europe, that European scholars initiated in
the nineteenth century, needs to be carefully reviewed. We will undoubtedly find much to re-do without the
assumptions and bias of European supremacy. We need to see students trained in the different periods of
African history, doing studies of European peoples in the same periods. What they would look to study are
the connections and interactions between Africans and Europeans.

 

New European Studies

In particular, there is a need for Africanists to study the emergence of Europe from 1400 to 1600 AD. This
period was a critical turning point in the history of the world. We need studies of the 700 years before 1400
AD when Islamic Africans, Arabs, and Berbers had isolated Europe, controlling commerce in the
Mediterranean. Europe was hemmed in and struggling with its own internal conflicts. The Crusades gave
Europe an external reason for certain ideas and certain people to dominate. In the process, a lot of
pressure was taken off the Catholic Church to reform and Europe was forced to look at the world beyond
itself.

Europeans looked at the world beyond Europe and realized that they could not conquer it, not until they
learned maritime skill. This maritime knowledge, primarily from China, was translated at the University of
Salamanca in Spain by Arab, African and Berber scholars. The acquisition of this knowledge by Europeans in
the 1400s is an essential turning point in world history. Europeans would now punish the world for what it
had suffered at its own hands and because of its own failures during the period between the decline of the
Roman Empire and the second rise of Europe in the fifteenth and sixteenth centuries. Within this 200-year
rise, they would turn to Christianity to justify their criminal assault on the rest of the world. With religious
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justification and at best the church's indifference, they created and expanded the slave trade and the
expansion of European people in settler nations beyond Europe. This period needs to be studied specifically
with attention to the impact it had on African and Asian peoples.

Consider two small points. First, Europe is really not a continent. It is a part of Asia. Europe does not
qualify as a continent by the dictionary definition of a continent. Second, Europeans are multiracial. These
two points have major implications for how we view European cultures and the European identity. We need
more work which looks at the ways that European scholars used to argue that Egypt was not a part of
Africa. We need to study the relationship of Egypt to the rest of Africa, especially before the European
distortion of their own and Egyptian history.

For students to understand the twenty-first century, they must understand the centuries of disruption that
led us to where we are today. We really have to study the last 500 years of world history and the last 500
years of disruption in favor of Europe and the downgrading of other peoples. Once things are placed in their
proper historical perspective, they might have a better idea of where the world can go tomorrow.

 

South America and the Caribbean

We need to study South America were the majority of the population is neither black nor white and could
go either way in whom they identify with, depending on the future flow of world power. South Americans,
in particular Brazilians, claim white or European preferences because they assume that blacks and African
peoples will not come to power in the world community. We need to study the formation of nations in
South America and the slow destruction of Indian cultures in Mexico and in Canada. There needs to be in-
depth studies of the destruction of indigenous cultures in both South and North America. There have been
no in-depth studies of how these people came to America since they are supposed to be of Asian descent.
The Asian ancestors of North and South American Indians could have come due to curiosity, or
overcrowding. They could have been cattle-raising people who needed space. By studying the Asian
migration patterns I have not been able to identify a disruptive period in Asian history that would have
made that many people want to leave Asia.

What happened to the indigenous people of the Caribbean? They have disappeared. We need to study the
Caribbean mentality after 1850 because the Caribbeans had a rebellious mentality up until the middle of
that century. They identified themselves specifically with Africa, but they lost this after 1850 and became
imitation-English, imitation-Dutch, imitation-Spanish, and now they have a color complex indicative of a
confused racial identity. At what point did they lose their revolutionary attitude, and start to refer to their
heritage from the viewpoint of their colonial masters?

 

Historic Africa

Africa as a place of history, migrations, cultures and influences on the world is older than Europe and is rich
and diverse in all human experiences. Yet we still know so little about Africa as a pace with people central
to world history and to the future. We need studies of the migration patterns of the peoples of Africa and
the impact those migrations have had on present cultures. This would mean looking at the infusion of one
African culture into another, creating still another culture that had vitality. The Ashanti and the Fante social
order and world systems are examples. These people of the Upper Niger migrated and blended cultures.

We need to study cultural retentions where Africans have held on to their culture through centuries of wars
and all sorts of other difficulties. They have held on to their concept of nation and concept of self. A good
example is the Zulu. The Zulu nation is not South African in origin. They have East African origins and were
called "Inguana." They migrated to central Africa and then down to South Africa. We need to study the
marital and courtship habits of some Africans, such as the Herro who pledge to bring virginity to their
wedding bed, in contrast with the Mandi who have trial marriages. Among the Mandi the couple live
together and have two or three children before they are married later with a big ceremony. In cases where
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they do not marry, the children belong to the family of the wife because their lineage is matrilineal.
Whoever later marries her becomes the guardian of the children she had by the previous man. This is a
very civilized custom.

We need to study Africa since 1957 with the beginning of the independence explosion when African states
started to receive their so-called independence. What happened? Africa may have gone down the wrong
road to freedom because we did not first have stable African states. There was no African state
methodology, and we did not observe African political traditionalisms. What we adopted were European
parliamentary forms. Africa should have adopted some form of African traditionalism in government. As a
result, I see where so-called independence has done more harm than good. The methods and directions
towards independence we took should be an issue with in critical studies of neo-colonialism. It would have
made a great difference if there had been one African state in existence with stability and vitality. It would
have been a role model for other African states. But the former colonial powers do not intend any one state
to be such a role model.

 

The USA

We need to study the period between 1619 and 1776 in America history. Very little is said about what
happened between the arrival in Jamestown, Virginia, and the American Revolution. Very little has been
said about the contradictions of the American Revolution. In fact, the American Revolution and its
proclamation of liberty and democracy was a contradiction because it was clearly not meant for African
Americans�we had not been accepted as citizens. Northerners and Southerners had no difficulty in
classifying us as three-fifths of a person.

Southerners voted according to our presence in their political constituency. A white man could cast votes
for us without our consent as though we were cattle. Liberty and justice for all did not include people of
African descent. We need to study the small number of freedmen in the South who were stripped to the
point of not being free�who were they, why did they stay, what did they think, and how did they maintain
their free status? Many of them were craftsmen, barbers, builders and blacksmiths. They were restricted in
where they could go, and what they could do. When they went into a new town, they had to give notice.
They were watched, and had to carry papers on them at all times. This was humiliating. I challenge the
idea that they were free. They just had a little more ability to move about a little more than bondsmen. We
know even less about the status and experiences of New England freedmen.

 

Asia

We need to investigate the large historic African presence in Asia, especially in India where there are 100
million people of partly African descent. We need to investigate the African presence in the pacific islands.
There are entire nations made up of people of African extraction. We need to investigate Australia before
the British destroyed its black inhabitants. Tasmania was black before the British destroyed every man,
woman and child on the island.

 

The Future

African Americans will play a key role in the new and second political awakening of African peoples. Despite
our subordinate domestic status, African Americans are already the most politically active Africans outside
Africa. The first political awakening was with Nkrumah in the independence of Ghana. The second will have
to be based on the various nationalisms, Pan-Africanisms, and other forms of African unity that go across
all religious and political lines. We can no longer discuss who is Baptist, who is Protestant, etc. If you are
African, even if you are a Moslem, being African will have to take precedence over what else you are.
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By asserting that there will be new a African awakening does not mean that I am ignoring the declining
African American domestic plight. The destruction of black communities in the U.S. is very deliberate and
the power and responsibility for this destruction rests squarely on the shoulders of government and
economic leaders. They know that, if we succeed in building sound communities after all that we have been
put through, we can build and run a nation. Successful communities are small role models for a successful
nation. It is from the community that you get the ideas and impetus to build a nation. Those who do not
want us to come to power are intent on keeping our communities so disrupted that we will never build a
sound community. And these people behind this destruction are not black (no black men or women have
that kind of power), do not live in our community, and cannot succeed forever.

 

Conclusion

We have a lot of scholars, writers and politicians doing more talking than writing and more talking than
acting. We have enough actors. We have enough people to talk about us and to beg. We now need people
who understand what real liberation is all about and who will act to make positive change for black people
happen.

Our people and scholars are focusing on their "blackness" as an historic and cultural value. They struggle
and are confused about whiteness, which is everywhere, and everything good and of value in this culture.
But this does not always mean that self-appreciation is lacking. What is lacking is a proper value on
blackness. I think a lot of black scholars are misleading us with statistics and charts and examples that do
not make sense. They are explaining us to whites and their explanations make no sense to black people.
Their unwillingness to come before black people and explain their explanations suggests that they do not
believe their own explanations. Once we solve the internal problem of who we are, we can solve the
external problem of what we will be.

It is understandable why I would grow up to fight Jim Crow and racial prejudice and the separation of
races. I have literally risked my life fighting these things because I knew racial hatred and ignorance was so
damned unnecessary. I also knew one other thing: if there is a superior race in the world, it damned well is
not white people. I have always been clear on this point from early in my life.

No people can do to other people what they have done to the world. European culture has produced people
who are terribly insecure and frightened. No one on this earth should tremble at the sight of them. I would
fear because a coward has the upper hand and not because he is brave. He is not brave. That is something
I will never get out of my mind.

If I ever have any influence over a state, the first thing I would build is a decent hospital�some place to
care for children and old people. A civilization has to be measured by how it takes care of its old and its
very young.
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